The Theology of Dwight L Moody by Kramer, Howard
Concordia Seminary - Saint Louis 
Scholarly Resources from Concordia Seminary 
Bachelor of Divinity Concordia Seminary Scholarship 
5-1-1948 
The Theology of Dwight L Moody 
Howard Kramer 
Concordia Seminary, St. Louis, hnvkramer@aol.com 
Follow this and additional works at: https://scholar.csl.edu/bdiv 
 Part of the Religious Thought, Theology and Philosophy of Religion Commons 
Recommended Citation 
Kramer, Howard, "The Theology of Dwight L Moody" (1948). Bachelor of Divinity. 293. 
https://scholar.csl.edu/bdiv/293 
This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly 
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized 
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact 
seitzw@csl.edu. 
' 
THE THEOLOGY OF liv'HGB'l' L. L100DY 
A Thesis Presented to 
The Faculty of Concordia Seminary 
Systematic Department 
In Partial Fulrillment 
of the Requirements for the Degree 
Bachelor or Divinity 
by 
Howard w. Kramer 
tlay, 1948 
THE THEOLOGY OF DWIGHT L. MOODY 
(Outline) 
Introduction 
Biography or Moody 
Introduction Proper 
I. Foundation of His Tneology 
A. Central Theme 
B. Estimation of Holy Scriptures 
II. The Heart of the Matter 
A. The Malady - Sin and Man I s Separation from God 
B. The Remedy 
1. Gra ce of God toward Fallen Mankind 
2. Christ 
3. Saving Faith 
4. Conversion 
C. The ResUl. t 
1 ~ Sanctification and Good Works 
2. Prayer 
III. Other Important Considerations 
A. Means of Grace 
1. Law and Gospel 
2. Holy Baptism 
3. Lord's Supper 
B. The Christian Church 
C. The Public Ministry 
D. Eternal Election 
E. Eschatology 




A Life of Service 
D.vight Lyman Moody was born on February 5, 1837, in 
the 11 ttle New :England village of Northfield, ;.;iasaachu-
se tts. His father, a bit reckless and improvident, died 
four years later, leaving his widow and nine . children 
with nothing but u mortgaged farm for support. 
iii 
Mrs. Moody actually succeeded in keeping her homein-
tact, though it was a desperate struggle. D\1ight grew up 
in this povei,..ty-stricken environment.l When six years old, 
he began ·to work as a hired hand for a local farmer. In 
addition to his farm-work, he attended the village school 
until he was seventeen. At this time he left for the city 
of t,oston where he .found employment with his mother's 
brother, a shoe ml:lnufa.cturer. The toy was emplo ~. ed on 
several conditions, one of which was tnat he must regular-
ly attend the 11ount Vernon Church and Sunday School. This 
he did, and a.fter t\'10 years he applied .for membership in 
the church.2 
In 1856 Moody went to Chicago, wbere he worked with 
unusual success as clerk 1n a shoe store. Re joined 
The PlJ-mou'th Congregational Church and hired four pews, 
1. E1 .. nest Trice Thompson, Changing Em;ehases in American 
Preaching, p. 106. 
2. ".A Consecrated Life'', in ~vight L. tloody, "Thou 
Fool! 0 a nd Eleven Other Sermons Never Lefore Publ'Isiied, 
PP• 4-5:--
keeping them filled with young men whom he invited to 
attend services. He also offered his services as a 
teacher in the Sunday School of a little mission church 
on North Wells street. Since all the classes were taken 
care of, he collected eighte en barefooted children with 
whom he marched into church the next Sunday. Soon he 
ha d a complete Sunday School of his own with hundreds of 
children.3 
Moody became so engrossed in this type of v,ork that 
he decided to give up his five thousand dollar a year 
position and devote all his time to the Mission. His 
iv 
work prospered greatly, though there were sligh t interrup-
tions due to the Civil war and the great Chicago fire. 
Moody made ma ny personal calla and began to hold evange-
listic services for adults. In t he midst of his constant 
activity there was little time for spiritual replenish-
ment and intellectual growth. Therefore., his wife per-
sua ded him to go to hngland, hoping that contact with re-
ligious leaders there would be of help. One of t hose who 
influenced him oons iderably wa s He nrJ1 Moorehouse, who 
l a ter followed him baok to Chicago. 4 
I 
I 
It was some time later, in the year 1872., that D,•ligll_t 
I 
L. Moody., filled with new zeal and inspiration., and acoom- , 
panied by Ira D. Sankey., began the series of evangelistic 
services t hat set first bngland and then America on fire 
3. Ibid., P• 5. 
4. Thompson, £E,• cit. PP• 107-116. 
with the Gospel of Jesus Christ. '.I.he t wo men, upon their 
return to America, were among the best-known individuals 
in t he world. The y were immediately flooded with requests 
to conduct revival compaigns in all the great American 
cities. These r equests kept Moody busy the remaining twen-
t y years of hi s life.5 
In a ddition to his act! vi t ies as an evangelist, Moody 
is remembered for founding the Seminary for Girls at North-
fie l d, t h e School for bo ys a t Mount herman, the famous 
Bibl e I nstitute a nd Bible Institute Colportage Association 
in Chicago, the summer Bible conferences, and finally the 
Northfield student confere nces from which grew the \'iorld I s 
St uden t Christian Federation a nd t he Student Volunteers.6 
It was while he was prea ching at Kansas City in the 
f all o f 1899, tha t Mr. Moody's physician ordered him home 
for a rest. He die d on December 22, at his home in North-
field.7 
One of t he great evangelist's most frequently repeated 
sta tements is this one: 
Some day you will read in the papers that D. 
L. Moody, of East ~orthfield, is dead. Don't 
you believe a word of it! At tha t moment I 
shall be more alive than I am now. I shall ha ve 
gone up h i gher, tha t is all -- out of this old 
cla y tenement into a house that is iuunortal; 
a body that death cannot touch, that sin cannot 
5. Ibid., PP• 117-118. 
6. Ibid., p. 118. 
7. William R. Moody, The Life of .Dw ight L. Moody, PP• 
545-551. 
V 
taint, a body fashioned like unto His glorious 
body. I was born of the flesh in 183?. I was 
born of the Spirit in 1856. That which is born 
of the flesh may die. '!hat which 1s born of the 
Spirit will live forever.a 




Dwight Lyman Moody was a revivalist in the true 
sense of the teni1. As a background to religious thought 
and expression in his day, we reflect a moment on earlier 
relig ious history in this country. 
During American colonial history, there is nothing 
to compare with the Great Awakening 1n which Jonathan Ed-
wards and George ~hitefield played the principal roles. 
The Great ,~wakening, however, lost its force about the 
time of' the Revolutionary \"ar, when less than seven per 
cent of the Amerio~n people were members of a ohurch.9 
Suddenly the Great Revival, v,hioh had been smolder-
ing, especially in the South,. burst into flame and ushered 
in the Second Great Awakening, or the Great i\r!!erlcan Re-
v;val, as it is known to some. Though the early nineteonth 
century witnessed the full intensity of this period of 
growth, important revivals continued to occur every year 
for several decades. Until about 1858 they were one of 
the outstanding features of A.me1•ico.n religion. Since 
then there has been no great nation~ide revival. However, 
men like Charles G. Finney, D\·Jight L. Moody, R. A. Torrey, 
Gypsy Smith, Sam Jones, B. ~uy Mills, J. Wilbur Chapman, 
and ~illiam E. Sunda~ have carried on the tradition almost 
to our own day.10 
9. Thompson,~· cit., P• 101. 
10. Ibid., pp.---r-01-102. -
vii 
One of the distinguishing features of Moody's work 
was the fact tha t he inaugurated evangelistic campaigns 
in which all the churches of a city united in the series 
of meetings to win souls for Christ. He also initiated 
the idea of a singing eva ngelist. His consecrated co-
worker wa s Ira D. Sankey, who did very much to popularize 
and make his work eff'ective.11 
Later revivalists introduced such businesslike effi-
ciency a nd h i gh pressure methods, to say nothing of the 
f i nancial a spects which some of them bega n to emphasize, 
tha t professional eva ngelism began to fall into disrepute_. 
Since the e nd of the First World ~,ar, old-time revivalism 
ha s been pra ctically obsolete. 12 
Dwight L. Moody, with only a district school educa-
tion, without a church or society behind him to support 
him, without any of the recognized graces of oratory, 
spoke to an estima ted one hundred million, and converted 
an estima ted one million souls. He esta blished more per-
ma ne nt centers of religious activity t han any preacher 
of his day.13 Hence, it is certainly fitting t hat we ex-
ami ne critically t he theolo gy of so influential a man. 
We intend to determine how closely, and in wha t fields, 
he a dheres to Scripture teaching, a nd, on the ba sis of 
our observations, place him in the .Fundamentalist fold.14 
11. Ibid., p ~ 103. 
12. 'IETa., PP• 103-105. 
13 . Ibid., P• 106. 
14. ~Fundamentalis ts are distinguished by their tea ch-
ing of the inspiration of the Bible, the d~ i ty of Christ, 
the vicarious atonement, the power of the Holy Ghost in con-
version, a nd the ir emillennial coming of Christ. 
ix 
As we study his doctrines, we shall note where the stress 
lies and thus find it possible to arrive at an evaluation 
of his work. 
THE THEOLOGY OF DrHGHT L. MOODY 
I. Foundation of His 1heology 
"I h a ve only one message for men of every cla ss. 
The gospel is fitted for all people. So long as men 
sin, there will need to be sermons of repentance. The 
rich and the poor, the educated and the ignorant alike 
need the nev, birth. To all mankind comes the one command: 
'Ye must be born again.' 111 These words of Divight L. 
Moody present briefly tne purpose of preaching and the 
purpose of theology in the eyes of this man of God. 
He saw, the sinfulness of mankind und longed to bring 
to every unrepentant soul the message of God's love through 
On one of the tours through England, a clergyman 
asked IB r. Moody to print his creed before he came to Lon-
don. Mr. Moody promptly replied that his creed was al-
ready in print. \"hen asked wher-e by the anxious crowd, 
he calmly replied, 11 In the fifty-third chnpter of Isaiah. 112 
1. Dwight L. Moody, in an interview for the Chicago Times-
Herald, October, 1890, as quoted in "Plain Talk By hloody", 
Moody Monthly, XXXIII (February, 1933), p. 259. 
2. Wm. R. Moody, 2:2_· cit., p. 227. 
l 
These words again indicate the importance \"lilich he placed 
on Christ's vicarious suffering, and lead us automatically 
to a consideration or Moody's estimate or the Bible, where 
the gospel message is found in written form. 
It isn't difficult to detect that hloody considered 
the Bible to be God's Word. He quotes the familiar 
passage, "All Scripture is given by inspiration of God 11 • 3 
By inspir~tion of God, he implied verbal inspiration. He 
was ve1•y mucl1 disturbed whenever he heard oi' someone who 
decla red a portion of the Scriptures unauthentic. 'Ihe 
following excerpt illustra tes this fact: 
I believe that there are a good many scholars 
in these da ys, as there were when Paul lived, 
"who, professing themselves to be wise, have be-
come .foola 11 ; but I don't think they are those who 
hold to the inspiration o.f the Bible. I have 
aaid t ha t ministers of the Gospel who are cutting 
up the Bible ••• , denying Moses to-day and Isaiah 
tomorrow, and Daniel the next day and Jonah the next, 
are doing great injury to the church; and 1 stand 
by \1hat I 11ave said.... Do they think they will 
recommend tile Bible to the finite and t a llen rea-
son of men by taking the supernatural out 0£ it? 
'Ihe y are doing just the o ppo s 1 te. The ;y are empty• 
i ng the churches and drivinij the young men of this 
generation into infidelity. 
2 
Regarding one of the most maligned portions of the Scrip-
tures, t he story of Jonah, llloody said, nI stand by Jonah 11 • 5 In 
one interview, Moody stated emphatically tha t whether be 
3. II Tim. 3:16, as quoted by ?Joods, in ~ Gospel 
Awakening, L. T. Re~iap, ed., P• 265. 
4. VJm. R. Moody, 2£• ill•, P• 495. 
6. ~., P• 496. 
could understand and explain a portion of the Bible or not, 
he still believed it, just as he believ&d many other things 
which he could not understand. 6 This brought him to make 
the following statement about the Biblical account of 
creation: 11 I never could reason out the Crea·~ion. I can 
see the world: but I can't tell hou God made 1 t out of 
nothing •••• There aro a great many things that I can't 
explain and that I can't reason out, that I believe. n7 
Another statement or his, perhaps his only public state-
ment l"egarding evolution, is the .following: nJ.t is a 
great de al e a sier to believe that man was made after the 
image of God than to believe, as some young men and r;omen 
are being taugl1t no~·:, that he is the offspring of a mon-
key• o8 
It is inte~st1ng to note that in spite of toady's 
belief in the Genesis orea tion account, one of his best 
friends was a known evolutionist. This friend, Henry 
D1,ummond, r·oody called the most Christlike man he had 
eve;r, known. When Drummond di~d, bloody said that his 
reelings were akin to those of David on the death of' Jon-
athan. He ~as sure of' meeting Drummond in heaven, and 
believed that there their differences would be resolved.9 
lhe fact remains that rooody himself believed and preached 
6. Ibid., · PP• 495-496. 
7. lffiin!"ap, 2.E.• ci·t., P• 189. 
a. Dwight L. :Moody, Heaven, P• 9, as quoted in Thomp-
son, 2.E.• cit., P• 123. 
9. 'l'hoiiipson, 2£• ill• P• 130. 
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the Biblical account 01' creation. 
So conso ientious was he about following Scripture, 
tba t a few days before he himself died, he observed the 
injunction of James 5:14-15, and was anointed with oil 
by the elders who prayed for his recovery.lo 
4 
To those wno called the bible out-dated and outgrown 
Moody had this to say, "Why don't men outgrovi the light 
of the sun? 1~ey shouldn't let the lignt of the sun come 
into their buildings -- should have gas; the sun is old, 
and gas is a new light. There is just as much sense in 
this a s to t ake away the Bible."11 
At a nother time ne said: 11 N! in1ster·s are abreast 
of t he tim:;i if they preach the old gospel faithfully •••• 
T'ne gospeJ. ho.s s ·l;ood the test of nineteen centuries, and 
it has never f ailed once. I know wha~ the gospel will 
do for sin -- sick souls, for I have seen its power for 
forty years. Why should I try a new remedy of whose value 
a.2 
I know noth ing? 
'.rhe l a tter quotation incidentally brings Moody to 
perhaps his best proof for the acceptance of the Bible, 
the fact that it works. Moody liked to use the illustra-
tion of the colored man who had been conve1•ted, and met 
a n infidel who held that the Bible is not true. The 
10. Wm. R. Mood~,~· cit., P• 551. 
11. Remlap, 2£.• cit~, P• 4B9. 
12. Moody, Pleasure~ Profit in Bible Studi, P• 91, 
as quoted in ' Thompson, ££• ~- P• 128. 
colored ma n confessed tha t he had once been a drunkard 
and a bla sphemer, and ne though t that a ny book t hat couli 
make him stop swea ring and drinking must be true. Moody 
commented that he hardly thought a i'a lse bOok could make 
men gooa.13 He a l so fe l t that the difficulties encoun-
tered in understa nding the Bible were a positive proof 
for its di vine authorship. He said: 11 ••• if we could 
understand it clea rly from back to back at first, it 
would be a s a huma n book; but the very fact t ha t we can-
not understa nd it all at once, is the highest proof t hat 
it is the Viord of God. 1114 At another time he said: 
11 
••• let us not try to reason out everything by bri ng ing 
all God's revela tions down to our own l evel. nl 5 
5 
The f act which we must remember in discussing Moody's 
estima te of the Bibl e is this t hat the Bible was i mpor -
t a nt to h im because in it he found Christ from beginning 
to e nd. 11We want to study God's ~'.or·d in the clear light 
of Ca lvary, a nd if we ca n read it under t he cross, we 
sha l l be able to understand all the rest. "
16 
We note 
that Moody was very explicit in affirming the truth 
that t h e Old an d Ne w Testament are one unified book wi th 
the story of Christ running through the whole. He men-
tioned J esus ' references to Jonah, the flood, and other 
13 . Edward Leigh Pel l, Dwi ght L• Moody , ~ ~' !!!! 
Work, His Words, P• 565. 
--Y4. Remlap, 2.E.• ill•, p. 590. 
15. Pell, loo. cit. 
16. Ibid., p. 567. 
Old 'l'estament persons and events to shO\'J tne unity. To 
point out that the Old l.'estament would be unintcll :lgible 
without Christ, he asked: 
What are you going to do with tbe nasso ver 
if you take Christ out of tlle Old Testaffient? 
What are you going to do w i t.h the a to nerue nt -
the sacrifices - the brazen serpent - the sin-
offering? \1ha t do they all mean? 
The Old Testament is a sealed book if you 
take Christ out o:f it. He is the ke y of the 
word, and he unlocks t he Old '.testament just 
as he does the New o 
Philip found Christ in t h e Old 'l'estament 
a t t he fifty-thiI'd chapter of Isaiah, {Acts 
viii, ~0-35,) a nd you ma y .find h im in tne 
s s.me place, a nd in hundreds of ot11er places 
in the wr•i tings of i!.1oses and the prophets. 
StudJ' the book of 1.;enesis. You wlll find 
Christ t11.ere. 11 The seed of' t he woman sua1 1 
bruise t he serpent I s 11ead. 11 
Take Exodus~ '.lha t ma y be called t he took 
of redemption. Leviticus is ti1e book of sac-
rif ices. 'Ibe y boti1 abound in t ypical ref'er-
ences to Cnrist. 
Thei~e ls no other "\'Jay of understanding the 
entire s ystem of' Old 'J.'estaL"l~nt worr~ip except 
as t ypes and prophe cies 01' ~llrist. 
6 
'I.hough l'iloody 1 s attitude toward tlle Scriptures in 
genera l is f 'or the most part very corrnaendable and ortbo-
dox, it must be noted that this sta nd is usu.ally assoc·iated 
with Fundar.:1entalis t bodies and prea chez's. fl is beliefs re-
garding the saorame n~s a nd Ghrist' s second coming will show 
that he fits t he .11'unda.men talist categor~·~ t hough .he ma in-
tain s a r a ther sane a ttltude to~ard Scriptures. 
17. Pell, 2.E,• .£!!•, PP• 320-321. 
7 
II. 'llle Heart of the Matter 
The Malady 
We have said that Moody found Christ and Calvary 
in the Scriptures. He was an evangelist, and it was his 
main concern that people turn from their ungodly ways 
and accept Christ as their Savior from sin. He did not 
spend time organizing the people he had won into congre-
gations or in indoctrinating them further. His preach-
ing was planned to interest the sinner to such an extent 
that he would accept an invitation to attend a so-called 
inquiry meeting after the service and here discover more 
particulars. It was here that he was invited to join one 
of the churches in the community. Groups of churches al-
ways cooperated to bring Moody to their community to con-
duct a revival. Naturally they were glad to cooperate 
since the converts won through Moody's preaching were 
always prospective members of their respective congrega-
tions. The point is that the further indoctrination ·and 
guidance was entrusted to the various churches in the com-
munity and was not considered part of Moody's task. 'lhere-
fore the preponderance of evang~listic preaching. 
If his message was preponderantly evangelistic we are 
8 
sure to learn his attitude toward the central doctrine 
of Christianity, redemption through Christ. ~e now pro-
pose to tra ce this doctrine through his sermons and writ-
ings. 
It is almost superfluous to mention that Moody be-
lieved in t he triune God. He stated in so many words 
that "there is but one God; but there are three persons, 
God the Father, God· the Son, and God the Holy Ghost. ul 
Though he seems never to discuss at length the essence of 
God, there can be no doubt t hat Moody considered God as 
possessing the a ttributes which or thodox circles ascribe 
to Him. Though he does not me ntion all by n!:ime, h is whole 
theology would be gross ly inconsistent if he did not as-
cribe to God divine unity, simplicity, i mmutability, in-
finity, i rnmens ivy., eternity, omnipresence, life, knowledge, 
wisdom, will, holiness, justice, veracity, power, and 
goodness. 
Moody rightly begins the story of man in the Garden 
of Eden. While God had created man to keep a perfect 
standard, the word disobedience is the ca use of all misery 
in the world and t he open door through wh ich it come s. 
"It was t he r e that Adam fell; God told him t ha t he shouldn't 
do a certain thing, and he did it. 112 In this connection 
Moody explains t he me aning o.t' Genesis 2:17: · "For in the 
day tha t thou ea test thereof thou shalt surely di e." 
1. Remlap, 21?.• .£.!!·, P• 266. 
2. Ibid., p. 678. 
He says: 
I used to stumble over that verse more than 
any other verse in the whole Bible. I could 
not underst nd how God said Adam should die 
the day he ate that fruit, and yet he lived 
a thousand years. 
I didn't understand then, as I do now, that the 
life of the body is not anything in comparison 
with the death of the soul. Adam died in his 
soul right there and then. Death is just being 
banished from God's sight; for God is the author 
of life, and the moment the communication was 
cut off ~etween Adam and God that was tne end 
of life. 
Here we find expressed in a most effective manner the 
main consideration concerning sin, the fact that it is 
separation from God. No longer was there life with 
9 
God, but now it was a story of death without Him. Moody 
had no sympathy with those who referred to transgressions 
against God as mistakes. 11Eetter call things by their 
right names. v,e have all sinned. There is no righteous-
ness; and there is no man that has walked the streets 
that h a s not broken the law of God". 4 In one of his 
prayer meeting talks, Moody said: "David in the Psalm 
said: 'There is none that doe th good; no, not one'. 
He was right. We a re all evil in our nature. It is the 
old Adam. I tell you man without God is a failure, and 
a tremendous failure. ·rhere's nothing good inhim."5 
3. Henry Davenport Northrop, Life and Labors of Dwight 
L. Moody The Great Evangelist, p:--srl5. 
4. Remlap, 2E.• cit., p. 175. 
5. ~' P• 682. 
10 
Moody never takes time to distinguish in words the 
difference between original and actual sin. To.e preach-
ing quotations prove that he preaches both. 
The following e~cerpts reveal a proper· understand-
ing of the purpose of the law to reveal sin: 
The law isn't to save men, but the law is brought 
in just to show man that he is lost and ruined un-
der t he law. These people that are trying to save 
themselves by the law are making the worst mistake 
of their lives. Some people say, if they try to 
do right, they think that is all that is required 
of them. . '.I.hey say, "I try to keep the ·law". \"Jell, 
did you ever know a man keep the law [sic], except 
the Son of God himself? The law wa s never given 
to save men by •••• It was given to show man his 
lost and ruined condition •••• Before God saves a 
man, he first stops his mouth.... A perfect God 
couldn't give an imperfect standard; a perfect 
God sees tha t the law is pure and good; but we 
are not good if we don't come up to the standard •••• 
nd so the law is a looking glass, just tq show 
a man how foul he is in the sight of God.6 
Moody goes on to show tha t a man who breaks t he least 
of the commandments has broken all. He does not consider 
the 1'en Comma ndments to be ten different laws. V,faen we 
break one commandme nt, we have broken the luw of God. 7 
Incidentall y, he considers the Sermon on the i,iount an 
infinitely higher standa rd than the Ten Commandments. 8 
In a famous sermon titled "Tekel 11 , Moody proceeds to dis-
cuss each of t he Ten Commandments and shows how man is 
found wanting in regard to ever~ one, including the over-
all commandme nt of love. 9 
6. Ibid., P• 180. 
7. Ibid., p • . 181. 
8. Pell, 2£,• cit., P• 456. 
9. ~-, PP• 455-462. 
It follows naturally that after havins shown the 
sinner his wrong doing, Moody mentions the result. We 
have already noted that he liked to refer to sin as a 
separation from God or death. That already indicates 
the consequences. In one ser·mon Moody asked: "If God 
threw Adam out of l!;den on account of one sin., how can 
you expect to get into the heavenly paradise with ten 
thousand? ulO Man's hopeless plight on account of sin 
is described in no uncertain terms when he pictures man 
as being in a coal-pit, fifteen hundred or two thousand 
feet deep. He says it would be easier to climb or leap 
up the sheer sides of the shaft than get out of the pit 
of sin .. 11 
11 
Moody, incidentally, places a very odd interpreta-
tion on the sin against the Holy Ghost. Re quotes the 
passage in Mark .:J, which reads: "But he that shall blas-
pheme against the Holy Ghost hath never forgive ness, but 
is in danger of eternal damnation .. Because they said, 
Ue ha th an unclean spirit. 11 On the basis of' this passage, 
Moody concludes that the sin against the Holy Ghost con-
sists in calling Christ an agent of hell. Moody probably 
correctly claims that this is a rather rare sin.
12 
In Moody's development of man's wretched condition, 
we no·te that there is no emotional preaching "down into 
10. Rem.lap, £.E.• cit • ., P• 420. 
11 .. Pell,~· cit., P• 452. 
12 .. ~-, pp.~8-450. 
hell." Everything is developed logically and, above all, 
Biblically. In this rf3spect Moody was different from 
many revivalists. He was opposed to undue emotionalism 
in a service. As it happens, he was probably no ·t skilled 
enough as an orator to produce such an effect. His winning 
point was his sincerity. 
Surely he exhibits a 6enuine interest in the souls 
of the people before him when he speaks of tne world as 
one vast hospital in which everybody is sick with sin.13 
Calling sin a sickness .with which mortals are afflicted 
shows his genuine sympathy. He is eager to help the pa-
tient find a r•emedy. Here lies the secret of effective 
law preaching. Moody knew it. 
The Remedy 
In pointing the sinner to the remedy for sin, Moody 
immediately directs him away from anything he might do. 
He shows that the sinner is bound . to Satan. 11Have you 
not some sins that trouble you? and have you not said 
'I will try and break off that sin?' and have you not 
tried and tried, and failed every time? And could not 
you, if you were honest tonight, write 'failure' over 
every attempt you have made to reform yourself? Satan 
binds us - every one of us. 1114 
13. Ibid., P• 454. 
14. Reiiil~f, ~· ~-, P• 118. 
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One evening Moody told the story of a man who came 
to him with. the statement that he was not fit to be 
saved. The man claimed that there was no hope for him, 
because he had sinned all his life, and there was nothing 
good in him. Moody commented that he was much gratified 
to hear him say that. When a man had learned that lesson, 
the grea. t evangelist \\ as sure there was hope for him, as 
there is hope for any man who thinks there is nothing 
good in him.15 
The reason for Moody's hope for one who considered 
hlmself hopeless is the nature of God's grace. Said woody: 
11 I tell you, if you want to get any grace, you must knor, 
God. lie is the God of all grace. lie wants to deal in 
grace; he wants to deal with that unmerited mercy, unde-
served favor, urunerited love. 1116 When speaking of God 1 s 
grace, Moody always means God's grace through Christ. 
However, he correctly interprets this grace or love of 
God as not merely Christ's love in His substitutionary 
life and death, but the Father's love as well. He recalls: 
For the first few years after I was converted, 
I had a good deal more love for Christ than for 
God the Father, whom I looked upon as the stern 
Judge; while I regarded Christ as t he Media tor 
who had ·come between me and that stern Judge, 
and had appeased his wrath •••• After I became a 
father and woke up to the realization 0£ what it 
cost God to have His Son die, I began to see that 
God was to be loved just as much as His Son was. 
Why, it took more love for God to give His Son to 
15. Ibid., P• 207. 
16. Ibid., P• 208. 
die than 1 t would to die hicself •17 
For this love of the lt"a ther, as well as the love of 
the Son, Mood3' could give no reason. He simply answers, 
"God is loveo II He supposes that a being whose nature is 
love can no more keep fro1u loving than the sun, whose na-
ture is light, can keep from shining, and this in sp1 te 
of God's aversion for the s!n of man. God's love he cslls 
unchangeable, unfailing, an~ everlasting.18 
lhat this ~race of God is free, universal, and 
efficacious, is indicated by the :f'ollowing exce1~pts: 
0 For by grace are ye saved -through .faith; 
and tr.i.at not of you11selves, it is the gift or 
God: 11 - [sic J uNot 01· \",orks , lest any man should 
boast. 11 Salvation is a gift ft'Om God.. • • It 
is not then for men to work, or they will toast 
of it; and when a mun boasts, you may be sure 
the1"8 is no conversion.... ,:ie do not -work to 
get salvation; but we work after we get it. 
If we ::.\re ever saved, it must be by ·grace alone. 
If you pay anything for salvation, it ceases to 
be a gift. But God isn1 t down here selling 
salvation • . i\nd what would you have to give him, 
ir he oas? ••• That grace is free to all - free 
to every policeman here, ever"'3 fireman, every 
usher, every singer, every man, woman and qh ild, 
every reporter, all of you •••• Ir you are lost, 
there is one thing you must do; and that is, 
trample tbe gr l:lce or God under your feet. lt 
won't be because ~ou can't be saved, but be-
cause you won't.l 
Doody thus holds both the gratis univeraalis and the 
~ ,ar~ and avoids the· e1 .. rors of both the Calvin1sts, 
and the Synergi_sts, Arminians, and Sem!•.Pelagians. 
17. Ibid., P• 287. 
18. Pell, 2,£• £!!•, P• 313. 
19. Remlap, 2E.• ~·, PP• 21~-21s. 
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It' the grace of God can be considered only in the 
light of Christ and His work, we pause With Moody to in-
vestigate t he person, states, a nd office, of t he second 
Person in the Trinity. 
15 
We find Moody standing firm with Fundamentalist team-
ing in regard to the deity of Christ. He stated that he 
thought t he Gospel of John full proof 01· t he divinity of 
Christ. He bel ieved also t hat anyone wrong on the divin-
ity of our Lord would be wrong on every doctrine. To prove 
that the Scriptures call Him God, Moody quoted the testi-
mony of the man possessed with a devil, Jesus' answer to 
the high priest when asked under oath whether He was the 
Son of God, t he f i rst verse of John I ("In the beginning 
was t he Word ••• and the W.ord was God"}, and many other 
pa ssage s -wh ich state this truth. 20 He referred also .to 
passages which show the divine attributes and works of 
Christ. '£he following excerpt shows Christ's omniscience 
and His ability to pert'orm the divine works of t'orgiving 
sins and healing the sick: 
I tell you, the Jews to a man didn't believe 
in the divinity of Jesus Christ. Tney began to 
rea son among themselves; but Ch rist knew what they 
were thinking a bout. He could read their thoug_hts. 
Christ said to them: ••• " tJow that you may know that 
the Son of wan hath power to forgive sins, I say; 
1 Rise up and walk.' 11~n 
'l'o indicate t nat divi ne honor a nd glory is His, Iiloody 
speaks of Chris t as now once more a full partaker of the 
20. Pell, op. cit., pp. 322-324. 
21. Remlap-;-2£• oi t., P• 140. 
-
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glory wh ich He had with the Father before the world was. 22 
11.hat Christ possessed a human nature is also strong-
ly asserted by Moody. He holds that Christ Vias a ctually 
born of a woma n, as He certainly was. He affir~s tha t 
if Christ wanted to be a media tor between God and ma n he 
had to t ake upon Rimself our nature. 23 He makes mention 
of the human na tw:•e occa sionally in sermons. Here is an 
example: 110h, come a nd tell him your sins and misery. 
He knows what h uma n na ture is; he knows what poor, weak , 
fra:il mo r t als we a re. 1124 Though Moody does not often 
ment ion t he theolog ical terms in regard to any doctrine, 
i t ls ev i de nt t ha t he under stood correctl y the part played 
by the human natur e a lso in the temptation of Christ, and 
in His whole suffe ring. 
Moody left it simply as a mystery t ha t Christ was 
God and man, but prea ched it faithfully nontheless. 
25 
His t heological a cumen, not too often in evidence., shows 
through in one of hi s so-called Bible Re adings where he 
says: "Some people accuse us of tea ching tha t God d i ed; 
but Chri st died a s a man. God never died, and never can 
die; i t vd1s t he man t ha t died. Men die; the Divinity 
never .die s. 1126 Here he l eaves the myste1~y. He at t e mp t s 
no e xplanations a s to t he communion of natures or the 
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opportunity to criticize his explanations. 
There co.n be no doubt tlla t Moody also cor r e ctly 
understood Ch rist's humiliation as t h e s t ate in which 
He did not a l wa ys a nd fully use the divine attr i butes 
communicated to His huma n na ture. This is implie d in 
17 
the sta t eme nt : 11Luke ••• brings Him from the bosom of t he 
Father, a nd t ake s Hi m b~c k to the gl ory wb ich he h ad with 
t he Fa t he r before tne world was. 1127 lie views t h e miracles 
a s evide nces of' t hi s gl ory which wa s not alway s used. 
I n re gard to the stages of humilia tion, Moody follows 
t h e second a1, ticle. 'lne virg in bir th also is accepted 
vii thout furthe r discussion. 28 Should anyone que stion h.is 
tea ch i ng o f t he se s t a ges of humilia tion a nd the ir rela tion 
to t he a to ne ment , let h i m rea d Moody 's sermon on 11 The 
Blood Atonemen t i n t he Old Te stame nt. 1129 
Christ's exa.l tation follows na turally. "Up, up, up, 
He goe s, and takes B.is pl f1 ce upon t he mercy sea t. o! I 
h a d a gr ea t dea l r a t her have Him there t han a nywhere else. 
Where e l s e could He t e of so much help to us as at t he 
right hand of the Fa t ber? u30 So Moody speak s of the ex-
alted Savior, once more full pa rtaker in t he glo ry of t he 
Father.31 Of al l t he stages of exaltation, no direct men-
tion of t he descen t into hell is found, though He almost 
27. Pell, op. cit., p. 402. 
28. Ibid.,-'p. 3'29. 
29. Y6Ia., PP• 368-345. 
30. Ibid., p. 369. 
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certainly accepted it. The resurrection, on the other 
hand, is made much of. He firmly believes that Christ, 
in His body, left the tomb according to the sign of the 
prophet Jonah, and that since Christ rose, we, too, can 
be sure of our resurrection. 32 This resurrected Savior, 
Moody expected to return in such a day and hour as we 
think not. 33 
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In regard to the three offices of Christ, Moody taught 
correctly that the important thing about Christ's own 
preaching as a Prophet, wa s what lie said about the truth 
of salvation through His vicarious death. This teaching 
is no w carried on by the ministers of the Word. Says 
Moody: "If Chrlst did not teacn, and if the apostles 
and t he early Church did not believe the doctrine of the 
· vicarious atonement of Christ, then I haven't got the key 
to this book at all. 1134 
The Priestly office of Christ is the one stressed 
throughout Moody's sermons. lie correctly thinks of Christ 
as the substitut1onary sacrifice and our Intercessor. T:ne 
vicarious atonement is the scarlet thread running through 
all his sermons. Here are some excerpts: 
Christ is more than our savior. He 1~ our 
Redeemer. He has redeemed us with His blood. 
Redemption is to buy buck. When Christ came, he 
bought us back. He says, 11You have sold yourselves 
for naught; but you shall be redeemed without 
money." '!'hough salvation is free. to us, and it 
is without money and without price; yet it cost 
32. Ibid.~ pp. 353-355. 
33. Remlap, ££• ill·, p. 648. 
34. Pell,~·£!!•, p. 346. 
God all that He had to do it. It was the blood 
of Christ, His only Son, that redeemed us. It 
cost Him liis precious blood to buy us back •••• 
You are redeemed . by the precious blood of the Son 
of God, as of a lamb without a spot or blemish • 
••• we are not only redeemed by blood, but we are 
justified~ This is more than pardon. If a man is 
washed in the blood, he is as just as if he had 
never sinned.... "For all have sinned, and come 
short of the glory of God. Being justified 1'ree-
ly by His grace, t hrourh the redemption that is 
in Christ Jesus. 11 So, if a ma.n has been redeemed 
by the blood of Christ, he is justif'ied. 
19 
Or in other words, God says, 11 ! have nothing 
in 'iy heart against you." ••• In reality, no sinner 
is forgiven. Sin has to be atoned for, and the 
Son of God nus made atonement. • • • And so, my 
.friends, what you want is to have the blood applied 
to you, applied to your sins.... 11 It covers all 
my sinsu •••• l our time will come, and then it \"/ill 
be grand to die with those words upon your lips -
"I am sweeping throu{¥1 the gat es, washed in the 
blood of the Lamb. 113.) 
These excerpts show forth clearly also the distinction 
between objective and subjective reconciliation. 
Moody preaches the passive obedience .as just pre-
sented almost to the exclusion of the active obedience. 
There is no doubt that he bel ieved that Christ perfect-
ly fulfilled the law, but it must have appeared less 
important to him. Here is one of the few references 
to Christ's fulfilling _the Law: 
Well, my friends, I am ready any time to step 
into the scales and be weighed. Haven't I 
broken the 1aw? Yes. But when God tell~ me 
to step into t he scales I shall take Christ with 
me. He never broke t;he law, and his righteousness 
will be enough for me •••• if I am in the scale with 
Him I shall not be found wanting. Christ is the 
end of the law for righteousness to every one that 
believe th.[ sic ) 
35. Renuap, op. cit., pp. 256-264. - -
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Also less pronounced, but in evidence, is t he doc-
trine of Christ, the Intercessor. He states on at least 
one occasion that Christ is interceding for us before the 
Father. 36 However, the sections in which he speaks of 
Christ, the Media tor, also testify to his acceptance of 
Christ, the Intercessor.37 
Turning now to Christ's Kingly function, we find 
Moody stressing Christ, the King, after t he ~xal tation. 
Here this office is more evident than during the state 
of humiliation. He certainly regards Him as a King sit-
ting a. t the right hand of God and ruling and guiding the 
company of believers and the world in which they live to-
day. His sermons on "Christ The Keeper" or "Christ The 
Good Shepherd" illustrate this point. 38 
D.vi ght L. !lloody was undoubtedly a Christian, yet 
when he preached the meaning of saving faith, he began 
to e xpress himself in such odd ways that one finds it 
diff icul ·t to dete rmine exactly what he meant. He says 
some very fine thinr s. Faith is a very important subject, 
he arfirms, because it is faith that brings the blessing. 
He agrees that faith may be defined as knowledge, assent, 
and laying hold, it being the last clause that really 
brings the soul and Christ together. He considers the 
phrase "the depende nce upon the veracity of another" a 
36. Pell, .2.E.• cit. p. 413. 
37. Ibid., p. 3~2. 
38. PeiT, 2.E.• .£.!!•, PP• 3 75-378. 
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good definition of faith. And then he quotes Hebrews 
11 :l, where v,e read "Faith is the substance of' things 
hoped for and the evidence of things not seen." This he 
explains as meaning that "faith sa3s Amen to everything 
that God says. Faith takes God without any if's. If God 
says it, faith says, I believe it •••• 1139 Then he speaks 
of faith a s just the hand that reaches out and gets the 
blessing. 1he blessing that. it reaches for is Christ. 
In answer to the question as to how one shouJ.d get this 
.faith, he replies, "Know wbo God is. 1140 He explai~s fur-
ther t ha t to know God one must not neglect His V1ord. Up 
to this point one must admit that his statements and ideas 
are correct. DifficuJ.ties appear, however, in another 
section of the same sermon (titled °Faith 11 ) where he 
states: 
But this faith in Christ is the same kind of 
faith that men have in one another.... Now sinner, 
do vou want to be saved tonight? Have faith in 
God! Take him at His word! Believe what He 
says! Believe the record God has given in His 
Son? [sic} I can imagine some of you saying: 
"I want"to; but I have not got t he right kind 
of faith." Vtha t kind of faith do you want? Now, 
the idea that you want a different kind of faith 
is all wrong. Use the faith you ~fve got. Just 
believe on the Lord Jesus Christ_. 
There are t wo difficulties in interpreting these excerpts. 
The .phrase, "Use t he faith you have got", seems very am-
biguous. Is this something in man, or is the phrase to 
mean that one should use the same sort of faith which one 
39. Remlap, ~· cit., pp. 219-220. 
40. IQ1d.., pp. 222-223. 
41. loia., P• 223. -
has toward one's fellow1:ian'l lt seems a bit odd to com-
pare saving faith, in any way, with the faith between 
fellowmen. The seconddifficul ty arises from his distinc-
tion between wanting faith and having .faith. If he re-
alized that wanting faith is having it already, he would 
probably havo avoided this whole confusing discussion. 
The bestowal of faith in the promise of salvation 
for Christ's sake upon a sinner who knows and laments his 
sin is conversion. Moody, the evangelist, was greatly 
interested in bringing about conversions, and had a good 
deal to say on the subject. 
In a little book titled The Overcoming _~, X Moody 
sets forth the marks of true repentance, which includes 
conversion. He says a man must first be convicted of 
sin. He feared that if a man professed to be converted 
without realizing the heinousness of his sins, the first 
breath of' oppos it i on or ridicule would draw him back in-
to the world again. He believed that no one can find the 
Savior until he is brougb.t doun on his knees, completely 
humbled, with no hope left in himself. Moody mentioned 
three things which God uses to lead men to this convic-
tion: (1) Conscience; (2) the 1/Jord of God; ( 0 ) the noly 
Spirit. 42· 
Moody felt that a person cannot violate his conscience 
without being self-condemned. Yet he could not accept 
42. D.~i gb.t L. Moody,~ overcoming~' PP• ~9-41. 
conscience a s a safe gui de because often it does not tell 
us a thing is wrong witil the deed is done. God must 
illuminate it, since it partakes of our fallen nature. 
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A second factor against conscience as a safe guide ls this, 
that it gets to be like an alarm-clock which arouses us 
at first, . but loses its effect when we become used to it. 43 
In our time, says Moody, our Bibles are the means by 
which God produces convictions. It tells us what is right 
and wrong before we commit sin, and is an infinitely more 
ef'fective means for producing conviction than conscience.44 
Moody believed that the conviction worked by the 
Holy Ghost is not· a legal conviction, but an evangelical 
conviction. The Roly Ghost convinces men of sin because 
they have not believed on Jesus Christ, not for some sin 
against the law of God. According to Moody this is also 
what Peter prea ched on Pentecost when he told the Jews 
that t hey ha d not believed on the Christ whom they cruci-
f'ied. People who do not believe toda3, are convicted 
of this same sin by the Holy Ghost. 45 This then is first 
evidence f or the fact that Moody taught that the Holy 
Ghost works direc ·tly, outside the Word, in converting a 
man. We shall hear more of this later. But whether 
Moody understood correctly how a man is convinced of 
sin, he was correct in stating that a man must be con-
43. Ibid., PP• 41-42. 
44. Ibid., p. 42. 
45. Ibid., pp. 43-44. 
vinoed of sin before conversion can take place. In a 
discussion of t~e thief on the cross, Moody statesz 
The great trouble is, people are trying to 
make out they are not sinners J. and thereto re the re 
is no chance of reaching them. But this thief 
said, "Our sentence is just" J· and he took his 
place among sinners. There is no. hope for a 
sinner until he sees the condemnation is a just 
condemnation; because he has sinned, and come 
short of the glory of_ God. 46 
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After conviction of sin, Moody calls the next step 
contrition, deep godly sorrow and humiliation ot heart 
because of sin. He claims that if there is not true 
contrition, a man will turn right back into the sin. 
There is no repentance without contrition. Moody repeats 
after the Psalmist, "A broken and a contrite heart, O 
God, Thou wilt not despise.u He says that many sinners 
are sorry that they cannot continue in sin; but their 
hearts are not broken.4? 
After conviction and contrition comes the confes• 
sion of sin. On the basis of the Bible warning, 11He 
that covereth his sins shall not prosper, 11 Moody urges 
sins to be confessed, and this in one of three ways. All 
sins are sins against God, therefore they must be con• 
fessed to Him. No mortal ear need hear sins which are 
only between oneself and God. But if some person has 
been wronged, then the sin must be confessed not only to 
God, but also to that person. If there is too much pride 
46. Remlap, 21!.• cit., P• 126. 
47. Dwight L-;-J4oody, ~ overcoming Life, PP• 44-45. 
to confess a sin to a fellowman, Moody warns that there 
will be no need to come to God. "First be reconciled to 
thy brother, and . then come and offer thy girt." 'llle 
third class of sins must be confessed publicly. He felt 
that a blasphemer, a drunkard, or a reprobate, ahoUld 
made the confession as public as the transgression. In 
summing up his remarks on confession, Moody quotes the 
£amiliar passage, "If we confess our sins, He is faith-
£ul and just to forgive us our sins, and to cleanse us 
from all unrighteousness. 1148 
Now says Moody, the next step is conversion. Conver-
sion can mean the new birth. He, however, here explains 
the te rm as being a turning to God. Since sin is an 
aversion from God and conversion to the world, true re-
pentance should be conversion to God and aversion from 
the world. It is a translation out of the kingdom of 
49 
darkness into the kingdom of light. 
In order to present Moody's beliefs in order, we 
take up , the next and final step. Comments on the pre-
ceding will follow at the close of this discussion. 
If one is converted, says Moody, the next step is 
-
to confess it openly. He quotes, "If thou shalt confess 
with thy mouth the Lord Jesus Christ, and shalt believe 
in thine heart that God hath raised Him from the dead, 
thou shalt be saved. For with the heart man believeth 
48. Ibid., PP• 45-47. 
49. 'ii:i!d., PP• 47-49. 
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unto righteousness, and with the mouth confession is 
made unto sulvation. 11 He ca lls confession of Christ the 
cuJ.min,ation of the work of true repentance. "He died to 
redeem us, and shall we be ashamed or afraid to con.fess 
Him?"50 
In following through Moody's steps as above, we no-
tice immediately the absence of the mention of faith as 
26 
the reason for turning to God. It is very odd that the 
first mention of Christ comes actually after conversion, 
and is mentioned only as a result of conversion. On the 
basis of other sermons and writings it seems that Mr. 
Moouy here simply took a great deal for granted. He 
supposed that the reader understood that the turning to 
God really meant a turning to God through f'ai th in Christ. 
To justify this charitable observation we note the follow-
ing excerpts: 
1He came unto his own, and his own received him 
not. But as many as received him, to them gave 
he power to become the sons of God. 11 To them that 
received him. Cannot you receive him to-night? 
••• Is it not a wonder•ful thing that the Prince 
of Glory should come from heaven and offer himself 
to poor sinners like us? Will you not have him 
in your heart? ••• 
Ch1•ist is the life-boat; he comes to e very 
perishing soul, He says: "Trust me; I will carry 
you in my arms to the k ingdom of God. 11 Cannot you 
trust him to-night, sinner? ••• 
Jesus is in our assembly to-night; and now 
while he is he re, while h e is calling you to 
himself, will you not come to the ark?... "I 
stand at the door and knock; if any man hear my 
50. ~., PP• 49-52. 
voice., and open the door., I will come in to 
him., and will sup with him., and he v:ith me. 11 
Will you let him in to-night, dear friends? Will 
you unlock the door of your heart? Pull back those 
rusty bolts and say, "Welcome., thrice welcome into 
this heart. n May God help you this night to be 
wise for eternity, and receive Jesus Christ as 
your Savior. bl 
'!'he following leaves no doubt as to Moody's real 
meaning of conversion, 11 ••• if you are not converted you 
will be worse and worse, and not better a nd better. 
You must have a new birth. We start life at the Cross. 
When you are converted, that is the time you are born • 
• • • Christ coming into this heart is a new birth; and if 
I have Christ's life, I can challenge death. n52 
Moody in no way credits man's conversion to any-
thing he h a s done. It is entirely the work of God., or 
more specifically., the work of the Holy Ghost. The 
following quotations indicate that Moody believed even 
the conviction of sin to be the work of the Spirit. 
"There is no preacher that can convince men of sin; ••• 
that is the work of the Holy Ghost. 1153 11You can't 
reach a man that the Holy Ghost hasn't entered. The 
Holy Ghost must convince him of sin. 
054 
Other beautiful expressions of the Holy Spirit's 
work are these: 11When a man preaches Christ., then the 
Holy Ghost has got something to do - t~ carry homo the 
message to the hearts of the people ••• then the Holy 
Ghost is at work carrying those truths down into the 
51. Remlap., ~· ..2.ll•, PP• 108-110. 
52. Ibid • ., PP• 88-89. 
53. rEI'd., p. 701. 
54. Pell. 2£.• ill•, P• 410. 
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hearts of' people and making the word :rrui tf'ul. n55 
Now if this being born again is a matter of 
birth, it must be the work of God and not our 
work; it must be someth ing from above. It is 
not natural but supernatural. It is the Spirit 
or God turning the whole current or our life ••• 
I don't believe any man or woman is ever saved 
until they get done trying to save themselves 
and let the Lord save them.56 
Moody correctly regarded conversion by the power 
of the Holy Ghost a miracle. He cites conversion as 
a miracle which the Lord is performing even today.57 
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In his preaching Moody had to deal with many people 
who believed that they had to feel something in conver-
sion. To such he spoke as in the following, "Now, there 
is no promise in the Word of God where you will get reel-
ing. There is no verse, from Genesis to Revelation, 
where reeling is attached to salvation •••• Trust him, 
and let your feelings take care of t he mselves. 11 58 This, 
incidentally is another proof for the fact that Dwight 
L. i:tloody was not the t ype of revivalist wnoae object it 
was to arouse his hearers to a pitch of excitement and 
high emotion. In keeping with this fact is also this, 
that he was not interested in knowing the exact time at 
which one was converted. He comforted those who were 
troubled because they could not point to the day and hour 
when they were converted. He pointed out that it was 
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birth took place; but it was important that they should 
be a ble to say that they were new crea tures in Christ 
Jesus. 59 
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Moody did also believe in instantaneous conversion. 
To illustrate this fact he used the example of the Is-
raelites in Egypt the night of the Passover. He said 
in part: 11 'l'here was one moment when there was no blood 
on the door-post. It was the blood that sheltered them 
that memorable night ••• It nas not anything they could 
say or do that would save t hem, except to be sheltered 
behind the blood. 1160 Whether this aspect of' the Pass-
over is a pplicable in this way or not, it illustra tes 
the fact tha t, as the blood was not there one moment and 
there t he next, so faith in the blood of Christ may be 
absent one moment, but present the next. The moment it 
is there, conversion or salvation is there, too. 
As we have indica ted, Moody a lso taught that the 
Holy Ghost works immediately or directly, without means, 
in conversion. Here is proof from a sermon. 
Let us go out and bring all our friends here, 
and if t here is poor preaching, we can bring down 
from heaven the necessary blessings without good 
prea ching. One evening a skeptic ca me in just out 
of curiosity. He wanted to see the crowd, and he 
hadn't more t han crossed .the vhreshold _of the door 
before the spirit of God met him, und l asked him 
if there was anything in the sormon that influenced 
him, in hopes that I was going to get something to 
59. Ibid., p. 655. 
60. Ibid., P• 105. 
encourage me; but he could not tell wha.t the text 
was~ I asked -him if it was the singing, but he 
didn't know what iYir. Sankey had sung. It was the 
power of God alone that converted him, and that 
is what we want in these meetings.61 
Perhaps it was this conviction that led Moody to speak 
in such concrete terms of the nearness of the Lord in 
seeking the sinner. Note again in these excerpts that 
Moody cons-iders wanting the kingdom of God as some thing 
separate from having it: 
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••• seek the kingdom of God with all your heart; 
and you shall find it to-night. It will be the night 
or yoU1' salvation. lt is a good time to seek the 
Lord while the Spil .. it of God is abroad in the 
community. I contend that this is proof that the 
Lor d ca n be found here to-night, because I don't 
believe there has been a night but that some have 
found him. 62 
In ·this connection we mention Moody I a final aberra-
tion re garding the doctrine of conversion. Moody, in 
spite of the f a ct t ha t he preached that natural man ha s 
no power to come to Christ, nevertheless believed that an 
unconverted man could pray for conversion. This is a 
paradox in his theology. He stated that a person could 
pray to God the Father without knowing Christ. 63 Though 
he certainly showed many people to their Savior, his 
dif'f icul ty may have been due to the fact that he was such 
an unskilled theologian as to unwittingly preach an ob-
vious contradiction. To take a more charitable view, we 
61. Northrop, 2.E.. ill• , p. 269. 
62. Remlap, .2.E.• ill•, p. 202. 
63. ~., PP• 89-90. 
might say that probably the difficulty lay in his dis-
tinction between wanting and having faith. Actually, 
the so-called unconverted person who prayed for faith, 
already had it. 
From the preceding discussions, there can be no 
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doubt that Moody did teach justification by faith. Never-
theless, we find it expressed again in a sermon titled 
"The Thief on the Cross. 11 Here he s ta tea t hat in the 
conversion of the thief, salvation is distinct and se-
parate from works. The thief simply took the Lord at 
His word and believed. 11All t nat is necessary for a 
man to be saved is, to believe with his heart. 1164 
As one of the effects of justification, Moody no-tea 
the liber·ty of the Christian. "As long as a man is liv-
·1ng in sin", he says, 11 there is no liberty; but the moment 
you come to Jesus Christ and confess to him, he will sweep 
your sins out; of' the way •••• 1165 He speaks of this also 
as victory over every enemy, meaning especially the 
world, the rlesh, and the devil. Through Christ we can 
always conquer. 66 Also mentioned as an effect of justi-
fication is the indwelling of the Holy Ghost. Once a 
person has accepted his savior by the power of the Holy 
Ghost, this Comforter malces his abode in the heart of' 
the man. 67 
64. Ibid., p. 128 
65. T5Icf., PP• 1201-122. 
66. Dl1ight L. Moody,~ overcoming~' pp. 6-7. 
67. Pell.££• .£.!1•, P• 426. 
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The Result 
This brings us directly to the doctrine of sancti-
fication and good works. Happily, we find woody express-
ing himself clearly and correctly on this subject • 
. s has just been mentioned, Moody taught that the 
Spirit of God dwells in the soul of the man who has ac-
cepted Christ in faith. This is essential to his whole 
concept of sanctifica ·tion and good works. He states: 
nYou might as well tell a man to leap to the moon, as to 
tell a man to serve God with the old nature. If we are 
made pa rtakers of the heavenly nature, it will last as 
long as God l a sts, for it comes from God. In other words, 
it is t he love of God planted in us. 1168 Again he tells 
his hearers: "The Holy lrhost comes and dwells v, ith that 
soul t ha t is vmshed in the blood of redemption, and it 
become s a temple for the Holy Ghost to dwell in •••• u69 
At a convention at Boston in 1877, Mr. Moody pointed out 
how to preach so as to keep people away from worldly 
amusements. He said, "It is much better to prea ch the 
people so full of the Holy Spirit that they will not want 
anything else. 1170 On another occasion he called himself 
one of those old-fashioned people who believe that 11any 
man or woman, filled with the Spirit, rivers of spirit 
will flo\'i' from them. [sic] There'll be a tree full of 
68. Remlap, .2.E.• cit., P• 91. 
69. Ibid., p. 25~ 
70. Ibid., P• 746. 
sap. with fruit; there'll be blossoms and fruit. And 1£ 
it is a .shade tree, thore'll be leaves. And \·;hen a man 
is £1lled with the Spirit of God, he will be .filled with 
t'ruit. 1171 
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Moody cautioned, ho~Jever, that no roan cnn be filled 
with tho Spirit or do good wor!ts until he has faith. He 
wo.s violently opposed to making ungodly men trustees in 
the churchg or allowing an unconverted person to sing in 
the oho i r of u church. He said: "No man can do anything 
to please God until he is first sheltered behind the blood. 
I don't ca.re who he is; I don't care what his life has 
been; God cannot accept it; he can't walk with God •••• 
A man will have no desir~ to walk with God until he is 
sheltered behind the blood, and brought into communion 
with God.u?2 
Moody believed that the Spirit of God in a regen-
erate soul motivates that individual to a life of love. 
Love is the sine qua~ of the sanctif1Gd life of good 
works. 
He states that if love doesn't prompt all work, all 
work is for naught. Love, he says, is to be the badge of 
the Christian. A person without love shows that he has 
not really been converted. Tru~ conversion 1noludes a 
resuJ. ting love for all tl:lings and all men. 73 In anot..l-ier 
llm1,, o l'" 71. D.vight Lo Moody, ~ou .!.2,2_• 
Sermons Never Be fo r-e Putl Tsiie d. 
720 Remlap, ~· ill•, P• BS3. 
73 • .!.e!g., Po 160. 
~ Eleven Other 
place he says, "When a man turns to God, he is made a 
new creature - a new man. His impulses all the time are 
guided by love •••• This is a true sign of conversion. 
If this sign is not apparent, his conversion has never 
got from h is head to his heart. u74 
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Moody is very explicit in explaining this love as 
something to be sharply contrasted with duty. The foll<11-
ing excerpt illustra tes this point: 
I am getting sick and tired of hearing the word 
duty , duty. You hear so many talk about i t being 
their dut y to do this and do that. My experience 
is t hat such Christians have very little success. 
Is there not a much higher platform than that of 
mere duty? Can we not engage in the service of 
Christ because we love Him? When that is the con-
straining power it is so easy to work. It is not 
hard for a mother to watch over a sick child. She 
does not look upon it as any hardship. You never 
hear Paul talking about what a hard time he had in 
his Master's servtce. He was constrained by love 
to Christ, and by the love of Christ to him. He 
counted lt a joy to labor," and even to suffer, for 
his blessed Master.75 
Moody makes a beautiful observation on King James usage 
i11 pointing out that our love is to be a reflection of 
the Savior's love, the evidence of the Spirit within us. 
He sa ys: nThe Bible does not say, 'Make your light shine 
before all men;' but, 'Let your 1 ight shine.' 1176 
And so Moody considered the sanctified life or good 
works as the evidence for true f'ai th. "Let us show our 
faith by our works, 11 is a familiar phrase of his. Then 
74. Ibid., P• 421. 
75. DNight L. Moody, lQ. ~ Y!2.!:!i, P• 30. 
76. Remlap, 2.E.• .ill•,· p.· 433. 
/ 
35 
again he s a ys, 11\f'ie work because we a re saved: we don't 
work to be saved. We work from t be cross but not towards 
it. Now it is written, ' Work out your salvation with 
.fear and trembling.' Why you must have your salv~tion 
befo r e you ca n work it out. " 77 And in another place: 
11 I.f a man t ells me he h a s f a ith in J e sus Ghri.st, and 
hasn't any impulse to work for God, I doubt his word. 
I wouldn't g ive much for his faith; because, if a man has 
really t r ue faith in Christ and believes the word of t he 
Lord Je sus Chris t , he cannot help but work. If a man 
says he i s conver ted, and doesn't work for his fellowmen, 
I doubt h is conversion. 78 
To i ndica te how Christia ns are to be active in love 
and good works, rtioody used the example of the r:eaa Sea 
which is dea d because, although it always receives, it 
never give s a nything in return. Many so-called Christians 
are like the Dead Sea, according to Moody. They think 
they can drink i n the gifts of Christ's work without 
lett i ng it flow on through. 79 
Although t he new man shows himself after regener-
ation, Moody realizes that the old man struggles with him 
constantly. Moody warned t he people who thought tha t 
a fter conversion there could be no battles with the old 
nature. He complained that they ha d the idea that they 
77. Ibid., P• 188. 
78. "IETa., p. 615. 
79. 1'6Tci., PP• 153-154. -
could put the oars in the bottom of the boat, and let the 
current drift them into the ocean of God's eternal love. 
Moody said tnat rather it is a crossing of the current. 
Christians must learn to watch and fight and overcome. 
The battle is only begun. Christian life is a con-
flict and vmrfare. SO In a sermon on "Christ and Adam", 
Moody speaks of people who seem to think that they have 
gotten away from the flesh, and go soaring away into a 
sort of' seventh heaven. He warns that flesh will always 
be .flesh, and 11' we do not put it off, crucify it, and 
keep it in the place of death, it will hold us in captiv-
ity.81 Moody once said: 
If a man says he is not at war with himself, 
it is a pretty good sign he has not a heavenly 
nature. When you find a man with a bad nature, a 
mean, contemptible disposition, a .mean temper, 
and he is praying to Christ to overcome it, you 
may know that he has become a partaker of the 
Divine nature, and he can get strength from God to 
get victory. I have more respect for a woman with 
a mean, contemptible nature, who is trying to over-
come it, than I have for those who are naturally 
pretty good and do not want to become any better.82 
There are a number of amusements which Moody seemed 
to feel caused special trouble for the child of God. He 
liked to mention, not infrequently, such things as smok-
ing, chewing, drinking, horse-raching, dancing, and card-
playing as sins of the world from which Christians must 
steer away.8:3 '£he opera and the theater were also men-
80. Dwight L. Moody, ~ Overcomi!!Sj Li.t'e, P• 7. 
81. Reml.ap, 2.I?.• .£!!•, p. ~49. 
82. Ibid., P• 656. 
83. Ibid., p. 277. 
tioned as amuse ments which could hardly be enjoyed to 
the glory of God. Occasional remarks about tra veling on 
Sunday seem to indica te that he was pro bably in favor 
0£ some sort of' 11 blue 1aws 11 • However, of the amusements 
and pra ctices mentioned above, the most frequently men-
tioned was drinking. Perhaps this wa s the sin of his 
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day and h e was e ntirely justif ied in stressing it as much 
as he did. The f act remains, and the point of this dis-
cussion is, t hat Moody did not pound away at drunkenness 
continually a s most .revivalists do. Ilia message w~s still 
p1·•eponderantly the me ssage of salvation, and drunkenness 
was pla ced in the proper category in the presentation. 
He himself said that though he had no use for liquor, 
he did not consider· the pulpit the place for pres.ching 
agains t; drunkenness. "Only when you get a chance for a 
word slip it in11 , said Moody. 84 
Moody believed t ha t Christians no longer have 
enough crosses to bea1, because of their faith in Christ. 
He did speak of t he ridicule which Christians must 
suffer because t hey do not follow the wa ys of the world, 
and he spoke of o t her disa dvantages, but he though t a 
little old- f a sh i oned persecution would be a rather in-
vigorating experience for the Church. ~o comfort his 
hearer s h e quoted Jesus' words: urn the world ye shall 
have t r ibulation: be o f good cheer: I have overcome 
the world. 11 He spoke a t length of the ha ndsome rewards 
84. Wm. R. Moody, .2.E,• .£!!•, P• 449. 
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promised in the book of Revelation for those who overcome 
the world and tribulation.85 
Moody considered prayer an expression of the new 
1 ife. He aff'irms the fact that a person Vii th the new 
nature cannot help communing with God in prayer.86 One 
of his main fears in regard to prayer was that it would 
become a mere formality. If one hus been educated to 
say prayers, and has no rest unless he says his prayers, 
doing it out of habit, Moody felt the petition went no 
higher than his head. 87 The odd thing is that Moody 
preached some very .fine truths in regard to prayer 
which he himself seems not to have practiced. He stated 
that if one is not in communion with God, ' any prayers 
will be mere forms.88 And again he states that the prayer 
of an unrepentant person is not answered. 89 Nevertheless, 
he advocated that an unregenerate person should pray for 
conversion. tbis was already discussed under the doctrine 
of conversion where it was surmised that the difficulty 
arises from his distinction between wanting and having 
faith. Whenever he has someone pray for conversion, it 
is a person who seriously desires faith, and, therefore, 
actually possesses it already. 
He was very correct in maintaining that if a person 
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uni'orgiving individual cannot reach God's throne.90 
Moody could get quite enthusiastic about the power 
of prayer, especially the prayer of a group of believers. 
Moody was always hap py to pray special prayers for indi-
viduals who reque sted it in the meetings. hspecially 
anxious was ha to have the group pray for the success 0£ 
the meetings, tha t is, that many souls should be won for 
Christ. He also believed in having a large group pray 
for t he conversion of certa in specif ic individuals.91 
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Moody tried to teach his hearers that God the Father, 
looking upon the believers as His children, loves them 
too much to give t hem things wh ich He, in His omniscience, 
knows viould be ha r mful for them. He often made the remark 
that if a nyone wanted to be sure of praying for something 
which was pleasing to the Lord, he should pray for the 
conversion of his friends. 92 
Tl~is l a st suggestion indicates Moody's first love, 
t he work of his Savior . He wanted Christians like t hat, 
too, Christians whose hearts were set, not on the things 
of this world, but on the things which are of God. He 
closed one sermon with such a petition. 0 Give me the 
Christian whose heart is a bove the world, whose sails 
are filled with the gales of grace, and who, by the 
90~ ~., P• 694. 
91. Ibid., PP• 599-600. 
92. Ibid., PP• 601-602. 
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power of the Holy Spirit. sweeps through the stormy waters 
of this life right up to the port of heaven.93 
93. Pell• 21?.• .£.!!•• P• 498. 
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III. Other Important Considerations 
Fz•om our discussion of fl>loody' s theology up to this 
point, we can safely say tha t he fits into the Fundamen-
talist ca tegory. He teaches the inspiration of the Bible, 
the de i ty of Christ, the vicarious atonement, the power 
of the Holy Ghost in conversion, and as we shall see 
l a ter , the premillenn i a l coming of Christ. Another gen-
eral characteristic of Fundamentalists is their disre-
ga rd for t he means of gr ace. V~e shall see that ...toody, 
in some v,a";;· s, is also gu11 ty of this perversion. 
Of t h e t h ree mea ns of gr ace, the Word, Baptism, and 
the Lor d's Supper, Moody regarded only the \'Jord as a means 
of gr 9.ce. We have a lready discussed the .fact tha t Moody 
believed t ha t t he Holy Ghost can and does work immedia tely, 
Without mea ns, in conversion. It seecs, however, t hat he 
~as o.f the opinion t hat the more common way of converting 
people \'Jas ~iith the por,er of' t he Holy Spirit working 
through the Word of.' Ood. t.e ma y ass ume that the follow• 
ing quotation implies this bel.ief: "It 1s a question if' 
any man on t he f .::.ce of the earth has ever been converted, 
without God using some human instrument, in some wa~. God 
could easily convert men without us; but that is not His 
way. 111 'll1is statement seems to conf'l1ct w1 th his teach-
ing of t~e immedia te wor•king of the Holy Ghost, but he 
seems not to hav0 been too concerned with an overstate-
ment or a contradiction here or thel•e. 
He does state definitely on one occasion that a per-
son can learn about God and get faith by using the Vord 
of God.2 'lhen again as we hav~ also pointed out, he says 
that in our Christian land, where men have the Bible, it 
is ti1e agency by which God produces conviction. We are 
to learn and appropriate 1 ts teaehings, undez• the guidance 
of the Hol~ Spirit.3 It seems extremely incongruous to 
suppose that Moody, with his beautiful preaching of the 
atonement, bringing it down to his listeners in a very 
effective way, s hould not have supposed that the Holy 
Spirit would work through the message which he proclaimed. 
Regarding his preacl11ng of the Law and Gospel, we 
may sa;y tl1at ra:oody preached both, and as a rule preached 
them properly. His sermons do seem, however, to contain 
a preponderance of Gospel. He took pride in regarding 
himself as a preacher of love. r.1any revivalists nave, 
no doubt, fallen into the opposite categor¥• 
He said that the Law is not given to save men, but 
1s given to show tiui.t man 1a lost and ruined. He pointed 
out the mistake of people who try to save themselves by 
1. Dwight L. rJoodi, To the !!.2£!, P • 7 • 
2. Remlap, 22.• cit., P• '222. 
3. Dwight L. Moody, ~ overcoming llf!, P• 42. 
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the Law. <file-se are the individuals who teel that if 
they try to do rigc1t, all v1Ul be well with them. Moody 
then asked whether anyone but the Son ot Ood had ever 
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kept the lawo 11No 11 , repeats Moody, 11 the law was never 
given to save men by. 04 In a sermon titled "True Repent-
ance", 11oody pointed out that men are not sa ved by being 
soared into heaven. Be knew tnat the terrors of conscience 
at the realization or sin do prepare one f'o·r the Gospel, 
but he never hoped to uin a man's soul with the, Law alone. 6 
He a greed11 however, that after conversion tr1e Law can still 
be useful aa a guide for the true Christian lite.6 
'lhe Gospel was tor moody what 1 t is for any Chris-
tian; "the good tidings of great joy• which shall be to 
all people 0 'for unto us ·1e born this day, in the city 
of Olvid, a Savior.• u7 '!he real meaning of Christ• s 
coming into the world is set forth in this excerpt from 
a sermon on "Christ The Deliverer". 
Barabbas was the man that ought to die; his 
hand was trickling with the blood ot his fellow 
men. Jesus came to set the captive tree. :bvery 
man tha t bas committed sin is a lawful captive. 
11 The soul that sinneth, it shall die." Here is 
Christ dying in the place ot Barabbas; he has gone 
up on high; he loves and intereedea ror you; he 
has oower to proclaim liberty to every poor bond-
man upon the earth.a 
So much for the first means of grace. ~e next con• 
sider ffioody's estimation of the sacraments. It is quite 
4. Remlap. 21?• ill•• P• 180. 
5. Ibid •• P• 420. 
6. lEI'd., P• 181. 
7 .• !bid.• P• 16'1. 
a. 1oI'ci •• P• 123. -
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evident that he in no way regards them as ~~fering forgive-
ness of sins. He speaks of them as ordinances which 
God has commanded. Therefore, it is our duty to obey. 
Often he appears to be attempting a defense against some-
one who would claim that we are saved by these sacra-
ments without having fa1 th. Here· is an example: 
See how salvation is separate and distinct 
from all ordinanoes - not but[sio] ordinances 
are right in their place. Some people say you 
cannot be saved if you are not baptized •••• 
Baptism is right in its place; but when you put it 
in the place of salvation, you put a snare in the 
way. You cannot baptize men into the kingdom of 
God. The last conversion before Christ perished 
on the cross ought to forever settle that ques-
tion. It' you tell me a man cannot get into Para-
dise without being baptized, I answer, the thief 
was not baptized •••• Some people tell us a ·man 
cannot be saved until he has partaken of the sac-
rament. The thie.f did not.... .The moment he 
asked for lire· he got it. Salvation is distinct 
from ordinances. Baptism is one thing; the Lord's 
Supper is al'X)ther thing; and salvation through 
Christ is another. ~e only way f'or us to be 
saved is to come straight to Christ for lif'e, and 
to own, as this man, that we have sinned, and that 
our condemnation is just.9 
It is obvious that in this excerpt Moody is trying 
to prove that faith is the important thing, and that 
f'aith has nothing to do with the sacraments. Here is 
another example directed toward those who reel that since 
they have been baptized, they are baptized into the king-
dom of' God: 
Baptism is all right in its place. God forbid 
that I should say anything against it. But it you 
put that in the place of regeneration - in the 
9. Ibid •• pp. 128•129. -
place of a new birth - it is a terrible mistake. 
You cannot be baptized into the kingdom of God. 
If I thought I could baptize men into the kingdom 
of God, it would be a good deal better tor me to 
do that than to preach. .I should get a bucket of 
water, and go up and down the streets, and save 
men that way .10 
Here again he speaks of baptism as a formality, 
perhaps something like folding one's hands, in which 
faith plays no part. or course, he never states just 
what he means by the statement, "Baptism is all right in 
its place. 11 Incidentally, at one convention he gave his 
reason for not preaching more about baptism. He, of 
course, did not baptize on his evangelistic tours. That 
was for the local pastors. When ~sked outright why he 
didn't teach baptism Moody replied that it was a contro-
versial subject which he had to avoid if he intended to 
continue his work. He believed that he should teach 
general truths which all could accept, ·and then allow 
the local . ministers to indoctrinate the converts as they 
pleasea.11 
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Regarding the Lord's Supper, we have already showed 
that Moody thought of it, too, as an ordinance. He, there-
fore considered the celebration ~nd distribution of the 
12 
Lord's Supper a sacrificial act, an act of worship. 
Naturally, he did not aocept the presence of Christ's 
true body and blood in the elements. He speaks only of 
10. Ibid., p. 186. 
11. 1'6Tcf., p. 743. 
12. "frn., P• 748. -
bread and wine.13 
In spite of these i'alse teachings he ·aid regard the 
sacrament rather highly. He complained that ao few 
people partook oi' the sacrament to remember their Lord. 
He called it despising Christ's death and all that the 
Son oi' God has done for man.14 To Moody this evidently 
' was the prime purpose of the Lords Supper, to remember 
Christ and His death. When young converts asked him 
whether they should attend the communion table, Moody 
replied that they "need not go unless they want to, but 
if that was the dying request of any friend they had 
they would be willing to do it all their lives; why then, 
should they not desire to do it in remembr~noe of their 
Savior? 11l6 He also felt that no blessing could come to 
a church as long as its members attended the Lord's 
Supper in spite of an open quarrei.16 This statement 
probably has no special significance for this discussion 
since he probably meant it as part of an argument for 
more love among church members.. In conclusion, we may 
say that the Lord's Supper was to Moody merely a mem-
orial meal. He did not look upon either Baptism or the 
Lord's Supper as means of graoe. 
DNight Moody had very little to say on the subject 
13. Ibid., P• 129. 
14. Ib!d. 
15. Y61a., p. 686 
. 16. Wiii:-R. Moody, 2.£• ill•, P• 468. 
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0£ the Christian Church. 'lheugh he ne.ver explained the 
difrerence in so many words, he leaves no doubt in our 
·minds tha t he d i stinguished in hie thinking between the 
Church Universal and local churches. It must be remem-
bered that Moody belonged to no church denomination. He 
was out to win souls Onlll i'or the Church Universal. DJ-
nom1nat1onal lines meant little or nothing to him. 
To illustra te his preaching regarding denominations 
we quote this example: 
Now, before I go on, I want to ask you a 
question .. no ·t what you think of this church or 
that church; not what you think ot this minister 
or that minister; not what you think of this 
creed or that; creed; not ·what you -think of: this 
denomina tion or that denomination. The question 
. is not what do you think of this belief o_r that 
be l ie £; but, 11Wha t think ye or Chr 1 s.t? "l 7 
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On a nother oocasion he said: 11 The Catholic ·church, or 
o.ny other, ne ver s a ved a soul. ~e Son of God is the 
Savior of the \'Jorld. 1rl8 ?llese then were bis very correct 
views on the me mbersh ip in the Church Universal. More 
need not be said. 
lliough faith is the only thing necessary for member -
ship in the Church Universal, · Moody neve.rthelees suggested 
membersh ip also in l .ocal cburches. nu a man is born of 
God, he should take shelter in the church, that it may 
be to him a nursing mother. 11 He tak.es tor granted that 
in local chux•ches the frail ties ot the hwnan family will 
17. neml.ap, 21?.• cit., p. 214. 
18. Ibid., P• 42'§";'""" 
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be in evidence. He pointed out t~at he. had no sympathy 
with people who stay out of the church and simply criti-
oize. He suggests that they go in and try to make it 
better.19 He censures the habit of some churches in 
electing unconverted men as trustees or choir directors 
in churches. 20 Seemingly, he was not too concerned at 
the thought o.f having non-Christians as members • . 
In his evangelistic campaigns Moody tried to erase 
denominational lines completely. In the large cities 
dozens of churches got together to support the revival. 
As has been pointed out he avoided controversial sub-
jects which might offend any group which par~icipated. 
His work could never have been so successful had he. 
worked otherwise. 11The Spirit of God . can bring unity 
where there is .faithu, 21 he said. He was once asked 
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what he would do if he were a · pastor in a town where 
there are five churches and room for only one. He re-
plied that he would leave immediately. He did not be-
lieve it to be , God's will that a Methodist, Baptist, 
Congregational, Presbyterian, and Episcopal church should 
attempt to exist in a town with room for only one or 
two. He stated that the slight difference in their creeds 
caused him to believe that sort of thing a work of the 
devil. 22 
19. Ibid., P• 550. 
20·. 1'6Ici., PP•· 751-752., 
21:. Ibicf .•. , p. 743 .• 
22. Wm. R. Moody, 2.E,• ~., P• 456. 
-. 
In spite of his liberal views on denominations 
Moody saw the evils in secret societies and lodges. He 
felt .that if God will walk with us we must be separate 
from unbelievers. So he calls the members of lodges and 
secret societies unbelievers with whom Christians can 
have no fellowship. 23 It ·is unnecessary to state that he 
participated publicly in prayer fellowship with any de-
no.mination present at his meetings. To him there was 
evidently no such thing as a heterodox body. It was 
either Christian or non-Chri~tian to Moody. 
Moody's view of the public ministry is probably the 
common one among sectarians. We must keep in mind that 
Moody was not an ordained minister. He did his preach-
ing as a layman. He could very unashamedly preach that 
he didn't believe that the great cities would be evange-
49 
24 lized until the laymen take up the work of the ministry. 
This sounds like a defense of his own work. Actually, it 
. 
needs no defense. No one can deny that if all laymen 
would exert themselves even a fraction as much as Moody, 
Christianity would experience a phenomenal growth. 
Moody of'ten expressed the idea that ministers are 
not a special essential group in the church which make 
it possible for men to reach Christ. He stated, for ex-
23. Rem.lap, 2.E.• oit., pp. 334• 638. 
24. DRight- L. Moody, "~ !22!! 11 !fil! Eleven Other 
Sermons Never ·Bef'ore Published, PP• 115•116. 
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ample, that the sinner needs no bishop, priest, or po-
tentate to pray for him. Al~ can approach Christ direct-
ly.25 This indicates his belief in the universal priest-
hood of all believers. He feared man-worship. Quoting 
the words of the wilderness preacher who · said, 11 I must 
decrease, but he must increase 11 , Moody urged the sub-
mersion 0£ personalities in the Lord's work. He also 
carried this into practice by discouraging, wherever 
possible, the sale of pictures of himself arid his co-
worker, Mr. Sankey. 26 In keeping with his principles, 
· and as is _ common, Moody believed that to keep the people 
interested in prayer ·meetings they, too, shoul,d .be per-
mitted to speak and pray. His only reason for curtailing 
this privilege was that among very large groups it . became 
unfeasible. He had to discuss the problem of the indivi-
dual who insisted on praying all the time. One of his 
interesting solutions was the ringing of a bell as a sig-
nal for him to stop. 27 Though he usually preferred ~t 
to discuss the subject, Moody seemed to be opposed to 
women preaching in the pulpit. At least he mentioned 
28 
that he didn't want his wife. "going around and preaching." 
Regarding the salary of the minister, we may glean a f'ew 
. thoughts f'rom his own oase. He was oc.oasionally aoouaed 
25. Remlap, £2• cit., P• 138. 
26 • .f!?.!2•, PP• 132~133. 
27. Ibid., pp. 756-767. 
28 •. 1'6Tci. • p. 753. -
L 
.ot making excessive amounts in his work. As a matter 
of tact, he could have become very wealthy on the royal-
ty from a hymn book which he and Mr. Sankey had published 
All this money went instead, without touching his hands, 
into some charity. Though he could have demanded large 
fees, and though he was offered generous amounts for his 
sermons and lectures, he accepted only what he needed 
to live modestly. He advised young men not to go into 
the work of the Lord for money, and yet he stated the 
truth that the Lord cares for those who love Him and do 
His work. 29 
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Moody's beliefs regarding the divine call of a min-
ister were revealed at a conference at the close of a re-
vival meeting. He explained that he would never advise 
a young man to go into the ministry. He believed that 
God should call a man. If a man is sent by man, Moody 
felt sure that he would fail. Of course, he wanted every 
man to engage in Christia.~ work, but he warned against 
giving up all other occupations an~ living by th~ pulpit. 
He felt that there must be a special call to be an 
11apostle ". 30 He explained this further on another occa-
sion when he said that this divine call evidences itself 
in its constraining int"luenoe. The individual simply 
eannot help himself. He must go into the ministry. Ho 
29. Ibid • . , P• 671•6'72. · 
30. -Wm. R.· -Moody, ,2.2• ill•, P• 465. 
-
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quotes his own experience, explaining that he was 11 driven 
into 1 t". As evidence for a man' a call into the ministry, 
Moody suggests that the person investigate the consequen-
ces of his efforts. uA man should see souls saved as the 
f'rui t of his work before he concludes that his entire time 
ought to be given to that kind of work. n31 
An example of a simple and effect! ve explanation fa-
a doctrine which sometimes proves a stumbling-block for 
theologians and Christians in general, is Moody's teach-
ing rega rding election. He said that many .people make 
the doctrine of election an excuse for not accepting sal-
vation. He believed, on the_ other hand, that the world, 
or the unbeliever, had nothing to do with the word elec-
tion; it was intended for the believer, not for the un-
converted. The only word which applied to the unconver-
ted in his estimation, was the word 0 whosoever11 • He 
points out how Christ settles the question by telling 
John to write, 11\~hosoever will, let him come and drink of 
the water of life .rreely11 • He · consider.a 1~ inconceivable 
that God would offer the · oup of salvation to all men, and 
then, just as a nan gets ready to drink, snatch the cup 
away saying that he is not one of the eleot.32 Moody poin-
ted out that the word 11 oome" occurs nineteen hundred times 
31. Herbert Lockyer, uMoody and Preaching", Moody 
Monthly, XXXIX (January, 1939), P• 260. 
32. E. J. Goodspeed, ! Full Historz of !!!! Wonderful 
Career of rody ~ Sanke!, !!! Great Br'Itain ~ ~-
.!.2!., p. ~3 • 
1n the Bible, and, therefore, ae, too, invited all to 
come. If a man or \1oman refused the gracious ofter, 
Moody laid the blame altogether on the ind1v1dua1.33 God 
has provided salva tion for all unilorthy sinners. Un'be-
11e.f is the fault of the unbeliever. Thererore, though 
Moody believed that believers are elected to eternal sal-
vation, he correctly and strenuously opposed anyone who 
mi@lt claim that the unbelieving are elected to eternal 
damnation. 
'hlrning to the last important top1c ·of this discus• 
s1on, escho. tology, we find Moody wandering .from correct 
Biblical teaching. Moody was a prem1llenn1al1st. Let 
us trace his line of thought. He believed, and rightly 
so, tha t Ghrist ~ouJ.d return in His body at a time un• 
known to anyone. He oritioized those who WoUld deter-
mine the day a nd hour of Christ's return. He was also 
careful to distinguish the coming of the Lord .from death. 
Death is in no sense of the term the coming or the Lord. 
He errs seriously in stating that when Christ returns 
unexpectedly. He will first take His Church out 0£ the 
world. The believers who have died will oome with Christ 
on this return to join the believers on earth in their 
journey to the pla ce v1hich Christ has prepared for the 
33. Drlight L. moody, n~ ·£22!.!" and lUeven Other 
Ser-mons Never Before Published, PP• 1'1'1=1'79. 
Church. This then will be the millennium. After the 
millennium Christ will return to judge the world at 
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the last day. Moody also tends to believe in the restor-
ation of the Jews at Christ's first return. They will 
then take up the glorious news or the Messiah and spread 
it to the world before His re turn to judgment. In clos-
ing his discussion Moody repeats that we are to expect 
Satan to be bound when Christ returns. Then Christ will 
take the throne of David. The prayer or every believer · 
is to be that Christ will come quickly. 34 
There is no question as to Moody's teaching the re-
surrection or the dead. This must be evident from the 
immediately preceding discussion. It was tor him the 
greatest comf'ort that thou~ we place a lifeless body in 
the gr~ve, it shall rise again even as Christ rose from 
the gra ve.35 And for those who rise again there will be 
retribution. If the Bible does not teach that, said 
Moody, it does not teach anything. For those who have 
not believed there are the torments or hell as described 
in the account of the rich man and Lazarus. Re speaks ot 
the worm which die th not as a man 1 s memory, which ,1111 
simply not forget the wrongs which have been done. Tb.is 
will be a self-condemnation and plague to all eternity. 
Here there will no longer be a chance for salvation. Here 
34. Pell,~· cit., PP• 608-519. 
36. Reml.ap, .2.E.• cit., P• 393. 
all hope is gone. 36 
· On the other hand, Moody spoke in glowing terms of 
the heaven which is to be the home of all the faithful. 
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in Christ. Neither did he regard it wrong to speculate 
somewha t about this home of the saved. He felt sure that 
heaven was somewhere above us since Scriptures speak of 
it in this way. Also, he knew that heaven was not so far 
away but that God could hear the prayers of believers f'l'<ll 
its realms. In fact, it is so close that God could allow 
Stephen a glance at its glories before, he died. Moody be-
lieved that the most wonderful thing about heaven will be 
the oppo1 .. tunity to view the Redeemer face to face. As 
to the occupants of heaven now, Moody speaks of the an-
gels, and the departed believers. He closes his remarks 
on the place or bliss with the hope that all his hearers 
see to it that their names and the names of their chil-
dren are registered in the Lamb's book of life.37 
36. Ibid., PP• 292-298. 




Very little needs to be said in conclusion. ihe 
major deviations from Soripture teaching have been pointed 
out in the course of the discussion. The facts leave no 
doubt a·s to Moody 1 s proper classification in the Funda-
mentalist fold. He teaches the inspiration of the ·Bible, 
the de 1 ty of Christ, the vicarious atonement, the convert-
ing power of the Holy Spirit, and the premillennial com-
ing of Christ. These are the ea~marks of a Fundamentalist. 
In addition, his low regard ·for the visible means of grace, 
and his teaching of the immediate working of the Holy Spirit, 
are common errors of this persuasion. We have noted, too, 
the dif'f'icul ty ca.used in his teaching or faith and prayer, 
because of his distinction between wanting and having faith 
Far more important than these errors is the fact tpat 
he preached the glorious Gospel or Chris t, the Savior, in 
all its beauty. In his sincere and unaffected way, he 
touched the hearts of the unregenerate, showed them their 
Savior, and with the help of the Holy Spirit caused them 
to leave the service of Satan and turn to the Good Shepherd. 
In this he was eminently successful, and for this we owe him 
respe~t an~ gratitude. The Lord needs many laymen like 
Dwight L. Moody. 
ti 
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Tlw:t iJoody wns l1eld in lligh estaoo also by ,.1emb*?rs 
or the Lu·the:r.im Church. is evi.denced by an accollllt of Dr. 
Unl ther • s reaction 'cc> the evangelist• s pr{'..nChi!JG. f.le are 
told that; 11lti.lc t~oody \Jas preaching the Gospel of' gmce 
in st. Lou:i.s a t t he end of the seventie~, ::·aither, in his 
cla ssroom l ectures , a c ltnm1ledged l:1oody' s. presence in t11e 
city :tn a fricn :O.y Jnf\nner. Neither did he weaken his praise 
by i:.1.r1.lt i ng son<~ r::odifyin.g r ernnrlt about r:oolly 's e:i."ror • s. 
One could not ice t hat VIalthe1' personally loved tioody. 38 
Christ:i.ans of any don.oni nation trust recognize 1Zoody a s 
n uan of God. 
38. J. P. Koehler, 1•Gesetzlich nesen Unter Uns.rt Thco-
logische quartelsclll"il't ,XII (Janunry, 1915), 24ft • 
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